《Bengel’s Gnomon of the New Testament - James》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1
James 1:1. ἰάκωβος, James) Peter, John, and James were the apostles of the circumcision; Galatians 2. James was especially employed at Jerusalem and in Palestine and Syria; Peter, at Babylon and in other parts of the East; John, at Ephesus and in Asia. Of the twelve apostles, these and Jude have left us seven Epistles, which are called General Epistles, a title given to them all in ancient times, though not adapted to all alike, since some of them are addressed to individuals; they are also called the Seven Canonical Epistles, to distinguish them from the Canonical Epistles of St Paul. John wrote from Ephesus to the Parthians, as ancient tradition affirms; Peter, from Babylon to the dispersed Jews of Pontus, Galatia, Cappadocia, Asia, and Bithynia; Jude (from what place is unknown), to the same persons as his brother James; James wrote from Jerusalem to the twelve tribes scattered abroad. This James is an apostle: respecting him, see on Acts 15:23.

The Epistle has three parts.

I. The Inscription, James 1:1.

II. An Exhortation,

1. To Patience, that the brethren endure outward, James 1:2-12 overcome inward temptations, James 1:13-15.

2. That, having regard to the goodness of God, James 1:16-18;

Every one be swift to HEAR, slow to SPEAK, slow to WRATH.

And these three subjects

a) Are proposed, James 1:19-21;

b) Are discussed:

I. That HEARING be joined with doing, James 1:22-25;

(And in particular with bridling the tongue, James 1:26;

With compassion and purity, James 1:27;

Without respect of persons, James 2:1-13.)

And, moreover, that faith be joined in all cases with works, James 2:14-26.

II. That the SPEECH be modest, James 3:1-12.

III. That WRATH, together with the other proud (inflated) passions, be restrained, James 3:13 to James 4:10; James 4:11-17.

3. A second exhortation to Patience, which

a) Derives weight from the COMING of the Judge, in which draws near—

I. The calamity of the wicked, James 5:1-6;

II. The deliverance of the righteous, James 5:7-12.

b) Is nourished by PRAYER, James 5:13-18.

— κυρίου ἰησοῦ χριστοῦ, of the Lord Jesus Christ) The apostle does not again introduce the name of Jesus Christ in this Epistle, except ch. James 2:1; nor at all in his speeches, Acts 15:14-15; Acts 21:20-21. If he had often used the name of Jesus, it might have been supposed that he was influenced by vanity, because he was the brother of the Lord; and therefore he less knew Christ after the flesh: 2 Corinthians 5:16. He makes no mention of Abraham, of Isaac (except incidentally, ch. James 2:21), of Jacob, or Moses; he says nothing about Judea, Jerusalem, and the temple. Christianity, so recently introduced, is the source from which the whole Epistle is derived.— δώδεκα φυλαῖς, to the twelve tribes) of Israel.— διασπορᾷ, in their dispersion) 1 Peter 1:1; Acts 8:1; (Septuagint) Deuteronomy 28:25; Deuteronomy 30:4.— χαίρειν, to rejoice) A word of frequent use in salutations, and especially adapted to this passage. χαρὰν, “joy,” in the next verse. The design of the apostle is, amidst the distress of those times, to exhort to patience, ( ὑπομονὴν), and to check their Jewish pride (inflation), which was aggravated by the abuse of Christian faith: in fewer words, to commend moderation, or, if the expression is preferred, a spiritual calmness of soul. See notes on James 1:19 : comp. Hebrews 12:1. For in many particulars the Epistle of James corresponds with the Epistle to the Hebrews, and also with the First Epistle of Peter. We will point out the agreement at the passages in question. Oft-times have prophets and apostles, apart from each other, used the same sentiments and expressions, to confirm the minds of their hearers.(1)
Verse 2
James 1:2. πᾶσαν χαρὰν, all joy) The meaning is, Every trial ought to be esteemed a joy. Hence the word “all” is transferred from the subject to the predicate, while this meaning is retained. A trial ought not to be esteemed otherwise than a joy.(2) Comp. Hebrews 12:11. So 1 Peter 5:10, πάσης χάριτος, of all grace; Isaiah 60:21, ὁ λαός σου πᾶς δίκαιος, “Thy people (shall be) all righteous.” So Numbers 13:2-3; Daniel 12:1, compared with the Apocalypse, Revelation 20:15. The other degrees of patience are contained in joy, which is the highest.— ἀδελφοὶ, brethren) James frequently uses this address, especially at the beginning of a new section.— πειρασμοῖς ποικίλοις, various temptations) So James 1:12; 1 Peter 1:6; various of soul and body; for instance, diseases: ch. James 5:16.— περιπέσητε, ye fall into) The same word is used Luke 10:30, compared with 36.

“Every evil work,” for “every work flowing from thence is evil;” the every being transferred from the subject to the predicate.—E.

Verse 3
James 1:3. τὸ δοκίμιον ὑμῶν) your proving, or trial. So τὸ δοκίμιον ὑμῶν τῆς πίστεως, the trial of your faith, 1 Peter 1:7; Proverbs 27:21 (Septuagint), δοκίμιον ἀργυρίῳ, καὶ χρυσῷ πύρωσις· ἀνὴρ δὲ δοκιμάζεται διὰ στόματος ἐγκωμιαζόντων αὐτόν, “The fining-pot for silver, and the furnace for gold; and so a man has his character tested by the mouth of those who praise him.” Herodian, δοκίμιον στρατιωτῶν (adde χριστιανῶν) κάματος, ἀλλʼ οὐ τρυφή, “The test of (Christian) soldiers is not luxury, but toil.” Zosimus, εὐνοίας δοκίμια παρασχόμενος, “Affording proofs of good-will.” The meaning of the word δοκίμιον is therefore trial patiently undergone. Were I not withheld by the parallelism in Peter,(3) I should more readily embrace in James the reading τῆς πίστεως, of your faith, supported as it is by so many witnesses.(4) As it is, trial, spoken of in general terms, embraces the trial of faith, love, and hope. And though there is no special mention of faith in this verse, yet James, as well as other apostles, esteems faith as all in all. See James 1:6; James 5:15. And the trial of faith, in particular, is firmly established, on the authority of Peter.— κατεργάζεται ὑπομονὴν, worketh patience) The same expression is used, Romans 5:3, with the addition, ἡ δὲ ὑπομονὴ δοκιμὴν, and patience (worketh) experience. See below, James 1:12.— ὑπομονὴν, patience) See James 1:12, and the note on Luke 8:15. So Psalms 62:6 (Septuagint), ὅτι παρʼ αὐτοῦ ἡ ὑπομονή μου, “for my patient expectation is from Him.”

B and later Syr. support the omission of τῆς πίστεως; and so Tisch. But AC Vulg. support the words; and so Lachm. and Rec. Text.—E.

Verse 4
James 1:4. ἔργον τέλειον, perfect work) This is followed by τέλειος, “a perfect man.” The man himself is characterised (as τέλειος, perfect) from his actions, and the work in which he is engaged. For the attainment of this character, there is need of joy. τέλειος is equivalent to δόκιμος in James 1:12. Compare the note on 2 Timothy 2:15.— ἐχέτω, let it have) He uses exhortation as in James 1:2, “COUNT it all joy.” The patience which rejoices is perfect.— τέλειοι καὶ ὁλόκληροι, perfect and entire) This expression denotes something absolute: ἐν μηδενὶ λειπομενοι, “wanting nothing,” is a relative expression; for the word λείπεσθαι, “to be in want,” is opposed to πλεονεκτεῖν, “to abound.”(5)
Verse 5
James 1:5. εἰ, if) The connection of the subjects mentioned in the first and following verses, and in the first and following verses of ch. 4, will be evident to him, who, while he suffers wrongfully, directs his attention to this passage. For the good and the bad affections are alternately and variously brought forward according as the train of thought suggests.— δὲ, but) There is an antithesis between the preceding clause and this: “wanting nothing,” and “if any man lack” (want).— σοφίας, wisdom) by means of which we understand whence and why temptation comes, and how it is to be borne, and how, for example, sickness (ch. James 5:14) is to be met. Patience is more in the power of a good man than wisdom; the former is to be exercised, the latter to be asked for. The highest wisdom, which governs patience in the trial of poverty and riches, is described in James 1:9-10.— αἰτείτω, let him ask) James strongly urges the prayer of faith. Comp. ch. James 5:13, and following verses.— πᾶσιν, to all) who ask aright.— ἁπλῶς, simply) To be taken with the sentence “who gives to all.” Divine simplicity is an admirable excellence. He gives simply, to the more and the less worthy, whether they are about to make a good or a bad use of His gift. To this simplicity that of the faithful answers, not that of the double-minded ( διψύχων).— μὴ ὀνειδίζοντος, who upbraideth not) He gives no repulse: when He gives good things, He neither upbraids us with our past folly and unworthiness, nor with future abuse of His goodness.

Verse 6
James 1:6. πίστει, in faith) James also begins and ends with “faith.” Comp. ch. James 5:15. In the middle of the Epistle he merely removes the hindrances to faith, [and shows its true character.—V. g.]— ἔοικε, is like) The same word occurs in James 1:23.— κλύδωνι θαλάσσης, a wave of the sea) Such is the man who is destitute of wisdom, not obtained by prayer.— ἀνεμιζομένῳ, which is driven by the wind) from without.— ῥιπιζομένῳ, which is tossed) from within, by its own instability.

Verse 7
James 1:7. ΄ὴ γὰρ οἰέσθω, for let not that man think) Faith does not entertain mere opinions.(6) He who thinks as the double-minded man ( δίψυχος), thinks in vain.

Verse 8
James 1:8. ἀνὴρ δίψυχος, a double-minded man) The same word ( δίψυχος) is applied, ch. James 4:8, to those who have not a heart pure and simply given up to God. The word does not occur elsewhere in the New Testament, or in the Septuagint. It may be translated “having two souls,” as we speak of “a double-tongued”(7) man. Hesychius, διψυχία ἀπορία, “a state of doubt or perplexity. It is therefore connected in meaning with the word οιακρινόμενος, “the wavering.” Such a man has, as it were, two souls, of which the one holds one opinion, the other holds another. Sirach 2:12, οὐαὶ καρδίαις δειλαῖς, καὶ χερσὶ παρει΄έναις, καὶ ἁ΄αρτωλῷ ἐπιβαίνοντι ἐπὶ δύο τρίβους: “Woe be to fearful hearts, and faint hands, and the sinner that goeth two ways!”— ἀκατάστατος, unstable) For he does not obtain Divine direction by prayer: and being destitute of wisdom, he is at variance with himself and with others. Comp. ch. James 3:16.

Verse 9
James 1:9. καυχάσθω δὲ, but let him glory) The best remedy against double-mindedness ( διψυχίαν) or a divided soul. The word “glorying” occurs also, ch. James 2:13, James 3:14, James 4:16.— ὁ ἀδελφὸς, the brother) James thinks it befitting to apply this title to the lowly rather than the rich.— ὁ ταπεινὸς, of low degree) poor and tempted.— ὕψει, in his exaltation) The apostle proposes to speak of the lowly and the rich: he shortly afterwards treats of the rich, James 1:11; and then of the lowly, James 1:12 : being about to treat of each subject more fully in ch. 5. The design of the whole Epistle is, to reduce all things to an equable footing. Comp. ch. James 2:1, James 5:13. ὓψος, blessedness, the crown of life, that fadeth not away.

Verse 10
James 1:10. πλούσιος, the rich) A Synecdoche for every one that is flourishing and gay.— ἐν τῇ ταπεινώσει, in that he is brought low) This is strictly construed with καυχάσθω, let the rich man rejoice. Compare 2 Corinthians 12:9; 2 Samuel 6:22. ταπείνωσις does not denote the fading away of the rich man, but the lowliness of mind which arises from the sight of that fading away.— ὅτι ὡς, because as) “As the flower of the field—the fashion of it perisheth; the Protasis: “so shall the rich man fade away,” James 1:11; the Apodosis.— ἄνθος χόρτου, the flower of the grass) That part of the grass which is most pleasant to the sight, the flower, 1 Peter 1:24.

Verse 11
James 1:11. ἀνέτειλε— ἀπώλετο, the sun is risen—it perisheth) Here are four circumstances (turning points): the first is the cause of the second, the third of the fourth.— καύσωνι) the mid-day “heat” and parching wind, which follows the “rising” of the sun. A gradation.— ἡ εὐπρέπεια, the comeliness) which is in the flower.— πορείαις, his goings) In other places εὐπορία, “abundance of resources” [success in one’s ways or goings], is attributed to the rich; but the apostle uses the simple word, and that too in the plural number, on account of the burdensome greatness (extent) of his undertakings. πορεία, a journey, from πορεύομαι, “I go,” as βασιλεία from βασιλεύω. I attribute no weight to the reading πορίαις.(8)— μαρανθήσεται, shall fade away) in death.

A reads πορίαις. But the weight of authorities is for πορείαις; Vulg. itineribus—E.

Verse 12
James 1:12. ΄ακάριος, blessed) μακάριος is derived from μὴ, and κὴρ, “immortal.” This word, and the crown of life, are opposed to the word μαρανθήσεται, “shall fade away.”— ὑπομενεῖ, shall endure) See James 1:3-4; 1 Peter 2:20. See App. Crit.,(9) 2d Edition, on this passage.— ἐπηγγείλατο, promised) See ch. James 2:5.— ἀγαπῶσιν, who love Him) Love produces patience. [He knows how to account all temptations in the light in which it is right to account them: Romans 8:28.—V. g.]

Verse 13
James 1:13. ΄ηδεὶς πειραζόμενος, no man, who is tempted) Now there follows another section on the subject of temptations. The strength of patience mainly consists in our knowing the source of the evil which tries us.— λεγέτω, say) either in heart, or by word.— αὐτὸς, He) The meaning is, Neither do any sins of ours tempt God from without, to entice us to worse things; nor in truth does He tempt any man of His own accord. This very thing is also characteristic of the Divine simplicity, James 1:5. The word αὐτὸς often gives the idea of something spontaneous; wherefore the word βουληθεὶς, “of His own will,” in the opposite part of the antithesis (James 1:18), agrees with this.

Verse 14
James 1:14. ἕκαστος, every man) Antithetical to οὐδένα, “no man,” James 1:13.— ὑπὸ, by) Lust is, as it were, the harlot; human nature, the man.— ἰδίας, his own) We ought therefore to seek the cause of sin in ourselves, and not without us. Even the suggestions of the devil do not occasion danger, before they are made our own ( ἴδια). Every one has his own peculiar lust, arising from his own peculiar disposition, habit, and temperament.— ἐξελκόμενος, drawn away) in the beginning of the temptation, which draws him away from truth and virtue. A passive participle.— δελεαζόμενος, enticed) in its further progress, admitting the allurement to evil (allowing himself to be enticed). A middle participle.

Verse 15
James 1:15. συλλαβοῦσα, when it hath conceived) Sin arising from man’s will.— ἁμαρτίαν, sin) The act of sin. It does not therefore follow that concupiscence of itself is not sin. He that begets man, is himself man.— ἀποτελεσθεῖσα, when it is finished) having attained its full-grown strength: and this quickly comes to pass.— θάνατον, death) Sin from its birth is big with death.

Verse 16
James 1:16. (10) ΄ὴ πλανᾶσθε, do not err) It is a great error to attribute to God the evils which we receive, and not the goods. It is the part of love, to lead us away from this error. A faithful admonition. Comp. ch. James 5:19.

Vulg. has “Nolite itaque errare.”—E.

Verse 17
James 1:17. πᾶσα, every(11)) The connection of the discourse is evident, when thus resolved: δόσις, a “gift” (a giving), which is altogether good; δώρημα, a boon, which is altogether perfect. No evil things come from above, but only things good and perfect. The words “good” and “perfect” form the predicate of the sentence; “gift” and “boon” are the subject.(12) “Every,” in both clauses, if the meaning is considered, belongs to the subject.(13) Comp. “all,” James 1:2, note.— δόσις, a giving, a gift) A “good gift,” as opposed to “sin,” denotes those things which, from the beginning and by daily increase, tend to righteousness and piety. A “perfect boon,” as opposed to “when it is finished” and “death,” denotes those things which relate to perfection of character and a happy life: comp. 2 Peter 1:3.— ἄνωθέν ἐστι καταβαῖνον) is that which descends from above. Comp. “descending,” James 3:15.— ἀπὸ, from) namely, “from the Father of lights.” The expression, from above, is hereby explained.— τοῦ πατρὸς τῶν φώτων, the Father of lights) The title of Father is here used with great propriety. There follows, in the next verse, ἀπεκύησεν, “He begat us.” He stands in the place of father and mother. He is the Father even of spiritual lights in the kingdom of grace and glory. Much more then is He Himself “Light” 1 John 1:5. Immediately on mention of “light,” there is added, as usual, mention of life, by regeneration, James 1:18.— πὰρ ᾧ οὐκ ἔνι παραλλαγὴ ἢ τροπῆς ἀποσκίασμα, with whom is no variableness, or shadow of turning) παραλλαγὴ denotes a change in the understanding (see 2 Kings 9:20,(14) Septuagint); τροπὴ, a change in the will. In each word there is a metaphor taken from the stars, and used with singular propriety in this passage, where mention is made of lights. παραλλαγὴ and τροπὴ occur in nature (see τροπὰς in Job 38:33), which has a daily vicissitude of day and night, and has at one time a greater length of day, at another time a greater length of night; but there is nothing of this kind in God. He is pure, unsullied [nothing but] Light. παραλλαγὴ and τροπὴ, variation and change, if they take place at all, take place in us, and not in the Father of lights. ἀποσκίασμα sometimes has the meaning of ὁμοίωμα, likeness: for so Hesychius explains it; whence Gregory of Nazianzus uses as synonyms, τὸ τῆς ἀληθείας ἴνδαλμα καὶ ἀποσκίασμα, the appearance and likeness of the truth; and in Cicero, as Budæus observes, the outline of an object is opposed to its perfection. But in this passage it is opposed to lights, and is therefore used more correctly; so that ἀποσκίασμα τροπῆς is the first casting of a shadow, which is accompanied by a revolution. The same Hebraistic use of the genitive occurs shortly after in James 1:21, superfluity of naughtiness, from which we may infer, that there is an opposition between the words variableness and good gift; just as shadow of turning is opposed to the expression, perfect boon. παραλλαγὴ denotes something greater: hence there is a gradation in the negative sentence: not even the shadow of turning. This at length [this, and this only] makes up perfection; the former is good. He is more perfect who has not even the shadow of turning.

δόσις, the act of giving, the gift in its initiatory act: δώρημα, the thing given, the boon when perfected.—E.

Verse 18
James 1:18. βουληθεὶς, of His own will) with an inclination most loving, most free, most pure, most fruitful. In Hebrew אב, from אבה, he willed: comp. John 1:13 . ἔλεος, mercy, 1 Peter 1:3, corresponds with this. There is an antithesis in the words, Lust, when it hath conceived.— ἀπεκύησεν) begat He. Antithetical to ἀποκύει, bringeth forth (begetteth), James 1:15.— ἡμᾶς, us) who believe, especially of Israel. A twofold generation is spoken of, the one opposed to the other; and that which is in evil is described by abstract terms, that which is in good by concrete.— ἀληθείας, of truth) the Gospel.— ἀπαρχήν τινα τῶν αὐτοῦ κτισμάτων, a kind of first fruits of His creatures) We are of God by creation and generation; His workmanship, Ephesians 2:10; and offspring, Acts 17:29. Of all His visible creatures, and they are many and great, the faithful are the first fruits, the chief and noblest part, more holy than the rest and sanctifying the rest; and it is on this account that they (the faithful) are exercised with temptations. A kind of: There is modesty in this expression, for strictly and absolutely Christ alone is the first fruits.

Verse 19
James 1:19. ὥστε, wherefore) The Summing up(15) or Conclusion, and also a Statement of those things which follow, in three divisions. Excess in words and the affections of the tongue and the heart, James 1:26, is unfavourable to hearing with profit.— πᾶς, every man) This is opposed to no man, James 1:13; for this 19th verse has reference to that, and not merely to the preceding verse.— ταχὺς εἰς τὸ ἀκοῦσαι, swift to hear) The true method of hearing (receive ye), together with the obedience and right disposition of the hearers, is treated of in verses 21–27, and the whole of ch. 2— βραδὺς εἰς τὸ λαλῆσαι, slow to speak) This is treated of in James 1:26, and in ch. 3. Slow to speak; so that he speaks nothing against God, ch. James 1:13; nor anything improperly concerning God, ch. James 3:1-13.— βραδὺς εἰς ὀργὴν, slow to wrath) This is treated of, ch. James 3:13 and following verse, ch. James 4:5. Slow to wrath, or impatience, towards God, and proneness to anger as it respects his neighbour. He who is slow to anger will readily forbear all anger, and assuredly all evil anger. Hastiness drives to sin.

Verse 20
James 1:20. ὀργὴ wrath). A most powerful passion.— ἀνδρὸς, of man) The male sex especially cherishes wrath, 1 Timothy 2:8; and its actions, whether just or unjust, are more widely exposed to view. The wrath here intimated is that of nature, without grace.— δικαιοσύνην θεοῦ, the righteousness of God) All duties which are divinely enjoined and pleasing to God.— οὐ κατεργάζεται, worketh not) That is, altogether hinders the righteousness of God; although it seems to itself, while inflamed, especially to work that (righteousness); [and therefore it constitutes the principal part of these three-membered sentences.—V. g.] Purer effects are produced without anger.

Verse 21
James 1:21. ἀποθέμενοι πᾶσαν ῥυπαρίαν, laying aside all filthiness) A metaphor from a garment; ch. James 2:2. ῥυπαρία, defilement, which is cleansed away by hearing the word: John 15:3.— τερισσείαν κακίας) abundance, excess, which is usually faulty, especially in speaking (Matthew 5:37). [In thoughts, words, gestures, and works, excess is not without fault.—V. g.] κακία does not mean malice or craftiness; but badness or vice (faultiness), as opposed to virtue; and the genitive κακίας has here the force of an epithet [faulty excess; not as Engl. Vers.]— ἐν πραΰτητι, with meekness) This is opposed to wrath, and is shown in all things. Comp. 1 Peter 2:1-2. Anger and sudden impetuosity of mind is a hindrance to hearing: therefore meekness is required.— δέξασθε, receive) with your mind, with your ears, and in action. [Act the part of ready hearers.—V. g.]— τὸν ἔμφυτον, engrafted) by regeneration, James 1:18, and by habit [which you have acquired from your earliest years.—V. g.], Hebrews 5:14; and also by custom derived from their ancestors, who were Israelites [namely, the people of GOD.—V. g.], James 1:1. Comp. 2 Timothy 1:5. It is engrafted, and therefore most intimately connected with the faithful, and nigh unto them; Romans 10:8 : therefore it is to be received with meekness.— λόγον, the word) the Gospel: 1 Peter 1:23, etc.— τὸν δυνάμενον, which is able) with great efficacy.— σῶσαι, to save) The hope of salvation nourishes meekness; and this in turn supports that.

Verse 22
[22. παραλογιζόμενοι ἐαυτοὺς, deceiving their [“your”] own selves) Pleasing themselves in their hearing.—V. g.]

Verse 23
James 1:23. ὅτι, because) The false reasoning, self-deceit, of careless hearers is explained.— γενέσεως, of nature) Comp. ch. James 3:6.— ἐν ἐσόπτρῳ, in a mirror) The truth of Scripture is proved from this, that it presents to a man a most accurate portrait of his soul.

Verse 24
James 1:24. [ κατενόησε, he hath contemplated himself) It can hardly happen that no knowledge whatever of one’s self is imparted by the hearing of the word: 1 Corinthians 14:24.—V. g.]— εὐθέως, straightway) turning away to other subjects. The repetition of καὶ has great force in expressing this hastiness joined with levity. Genesis 25:34 (Septuagint).— ἐπελάθετο, he forgetteth) Forgetfulness is no excuse: James 1:25; 2 Peter 1:9.

Verse 25
James 1:25. παρακύψας, whoso looketh into) This answers to James 1:24, he beholdeth himself. The word παρακύπτω gives the idea of such a search after an object which is concealed as does not confine itself to the surface of the mirror, but penetrates to that which is within. Sirach 14:23, ὁ παρακύπτων διὰ τῶν θυρίδων τῆς σοφίας, he that prieth in at the windows of wisdom. A blessed curiosity, if it is efficacious in bearing fruit.— εἰς νόμον τέλειον τὸν τῆς ἐλευθερίας, into the perfect law of liberty) He applies this appellation to the law, inasmuch as [in so far as] it is established by faith: Romans 3:31. Comp. the notes on ch. James 2:12; James 2:8. St James takes care that no one should abuse the peculiar expressions employed by St Paul respecting the bondage and yoke of the law. He who keeps the law is free: John 8:31-32. Man ought to agree with the perfection of the law, in the perfection of his knowledge and obedience; otherwise he is not free, but guilty. Comp. James 2:10.— καὶ παραμείνας, and continueth) This is antithetical to goeth his way, James 1:24.— οὗτος— οὗτος) this man—this man, I say. The words here inserted express the reason of the assertion (of the predicate), and the repetition has weight.

Verse 26
James 1:26. εἴ τις, if any man) He now adds examples of doing the work.— θρῆσκος, religious) A worshipper of God, in private and in public. Hesychius, θρῆσκος, ἑτερόδοξος, εὐγενής: that is, one who has more knowledge than others, and is endued with a nobler mind. The commentary of Œcumenius agrees with this; for with him θρῆσκος is one who knows the secret things of the law, and diligently observes them.(16)— ΄ὴ χαλιναγωγῶν, not bridling) A most appropriate metaphor. Comp. ch. James 3:2-3.— γλῶσσαν, his tongue) and heart also.— καρδίαν, his heart) and tongue also. The one leads and follows the other. The tongue has its faculty of speech, and the heart its affections;(17), James 1:19.

Verse 27
James 1:27. θρησκεία, religion) It is only when a man succours the wretched, and avoids those plunged in the gaiety of the world, that the whole of the worship which he pays to God can be right.— καθαρὰ καὶ ἀμίαντος, pure and undefiled) proceeding from pure love, and removed from the defilement of the world.— ἐπισκέπτεσθαι, to visit) with advice, comfort, kind offices, and of his own accords.— ὀρφανοὺς καὶ χήρας, the fatherless and widows) that is, the afflicted, even those who are not related to us, who are neglected by many. Synecdoche.(18)— ἐν τῇ θλίψει, in their affliction) For if it is done for other reasons, that is not religion.— ἄσπιλον ἑαυτὸν, himself unspotted) That effect is produced, if we abstain from intercourse with those who are of no benefit to us, nor we to them.— τηρεῖν, to guard) with anxious care.

02 Chapter 2 
Verse 1
James 2:1. ἄδελφοί μου, my brethren) The equality of Christians, as indicated by the name of brethren, is the basis of this admonition.— ἐν) The phrases, ἐν προσωποληψίαις ἔχειν, and ἐν ἐπιγνώσει ἔχειν, Romans 1:28, are similar.— προσωποληψίαις, receivings of persons) The one (manner of receiving) has reference to the rich who are strangers to the faith; the other, which is widely different, has reference to the poor who are Christians.— τὴν πίστιν, faith) in which the poor abound.— τῆς δόξης, of glory) The pronoun our seems to show, that this (of glory) does not depend upon the word Lord. It is therefore put in apposition, so that Christ Himself is called ἡ δόξα, the Glory. Comp. Luke 2:32; Isaiah 40:5; Ephesians 1:17; 1 Peter 4:14. The Glory is Christ Himself. Thus James both declares Him to be the Son of God, and publishes His resurrection from the dead, as it becomes an apostle. Christ is Glory; and therefore faith in Him is glorious, and the faithful are glorious. This glory of the faithful is far above all worldly honour; no respecter of persons acknowledges it.

Verse 2
James 2:2. εἰσέλθῃ, shall enter) as an unknown stranger.— συναγωγὴν) assembly, and that a sacred one; for he adds, your. The name of synagogue is transferred from Jews to Christians.— ἀνὴρ χρυσοδακτύλιος, a man with a golden ring) The use of rings was formerly much more uncommon than now. The antithesis is simply a poor man.— λαμπρᾷ, splendid) bright and new, of whatever colour it may be.

Verse 3
James 2:3. ἐπιβλέψητε, ye look upon) with admiration.— τὸν φοροῦντα, him that weareth) although you are ignorant who he is; when perhaps he may be a heathen.— σὺ— σὺ, thou—thou) This has here the force of a proper name.— κάθου ὧδε, sit here) The antithesis is, stand there.— καλῶς) הטיב ; Septuagint, καλῶς, honourably.— ἐκεῖ, there) at a distance from us.

Verse 4
James 2:4. καὶ οὐ, nor) If, of James 2:2, has its Apodosis in this verse: καὶ οὐ, καὶ, “both ye do not discriminate aright, and.”— οὐ διακρίθητε) Though you make that difference (discrimination) between the rich and the poor, “you do not discriminate” with just hesitation, consideration, and weighing, that which should have been given to the poor man, rather, or at any rate not less, than to the rich. διεκρίθη occurs in an active sense also in Romans 4:20. διακρίνεσθαι is used in this passage of James in a good sense. [But Engl. Vers. takes it in a bad sense, and with an interrogation, “Are ye not partial?”] To this compound word the simple κριταὶ is opposed, which word denotes those who settle any subject definitely. διάκρισις (discrimination) ought to precede κρίσις (judgment); whereas you omit the former and exercise the latter.— κριταὶ διαλογισμῶν πονηρῶν) judges, approvers of evil thoughts: that is, of the rich, who have outward splendour, but abound with evil thoughts. They who honour the rich man in preference to the poor, do not expressly desire to approve of his evil thoughts; but James puts this interpretation upon their conduct, and lays it to their charge, because the rich man in his pomp is full of evil thoughts. The more common sentiment is presupposed as well known.

Verse 5
James 2:5. ἀκούσατε, hearken) By this address he brings to trial and restrains rash judges, showing that the presumption ought to be in favour of the poor, rather than the rich.— ὁ θεὸς, God) Our judgment ought to be in conformity with the judgment of God, even in ceremonies and outward gestures.— ἐξελέξατο τοὺς πτωχοὺς, chose the poor) They who are chosen, are needy. This description does not include all the poor, nor is it confined to the poor only; for poverty and riches of themselves do not render any man good or evil; and yet the poor are in various places pronounced happy in preference to the rich: ch. James 5:1. And the terms, wicked and rich, righteous and poor, are generally synonymous. Isaiah 53:9; Amos 2:6; Amos 5:12. The rich man, if he is good, renounces his riches; the poor man, if he is wicked, neglects that which is the advantage of poverty. Many Christians were of the poor, few from among the rich; especially at Jerusalem, and among those to whom James writes. Comp. the notes on ch. James 5:1 and following verses. So also, 1 Corinthians 1:27, God hath chosen, etc.— πλουσίους ἐν πίστει, καὶ κληρονόμους, rich in faith, and heirs) Beza thus explains it: He chose the poor, that they might become rich in faith, and heirs, etc. E. Schmid thus takes it: He chose the poor, who are however rich in faith, to be also heirs, etc. The latter puts asunder two points which are most intimately connected, rich and heirs. The former, contrary to the design of the apostle, places faith and love after election. For James treats concerning the order of election, faith, and love, just as that order becomes known to us: and moreover he thus furnishes us with a rule for forming a right judgment respecting the poor; in which point of view not only faith, but also love, precedes election in the order of our knowledge. The meaning of the apostle is this: God chose the poor, who are rich in faith, and who are also heirs, etc. Whence this argument is derived: “Whoever are rich in faith and heirs, them we ought to acknowledge and treat as chosen by God; but the poor are rich in faith,” etc. Thus election is so far from preceding faith, that even the inheritance precedes election; and if we duly consider the antithesis between He chose, and ye have despised, this conclusion presents itself. Both God highly esteems, and we ought to have highly esteemed, those who are rich in faith, and heirs of the kingdom.— ἐν πίστει, in faith) which has for its object the Lord of glory. To this faith are assigned as a consequence the riches of heaven and of the world to come, even as the inheritance is assigned to love.— κληρονόμους, heirs) because sons.— τῆς βασιλείας, of the kingdom) The highest dignity.

Verse 6
James 2:6. ἠτιμάσατε, ye have despised) while ye held the poor in too little esteem. A most expressive word.— οὐχ οἱ πλούσιοι, do not the rich) Not all the rich, but many of them, and none but they; for the poor have not the power, even if they wished. The apostle mentions this, not to excite the godly to envy, but to show the unworthiness of the rich.— αὐτοὶ, these) The demonstrative pronoun, as in James 2:7. In Hebrew, הם . These are they who act both with open violence, and yet with the appearance of justice.— ἕλκουσιν ὑμᾶς, drag you) with unreasonable violence.

Verse 7
James 2:7. βλασφημοῦσι, blaspheme) Proverbs 30:9. The apostle is speaking chiefly of rich heathens. Comp. 1 Peter 4:14; 1 Peter 2:12. For there were not many rich men among the Jews, at any rate at Jerusalem.— τὸ καλὸν ὄνομα, the good name) השם, the name of God, to be praised above all things, בי טוב, since it is good, and His good name.— τὸ ἐπικὶηθὲν ἐφʼ ὑμᾶς, which is invoked over you) from which ye are called the people of God. There is a similar expression, Genesis 48:16; Isaiah 4:1.

Verse 8
James 2:8. νόμον βασιλικὸν, the royal law) which does not allow itself to be enslaved at the will of man; but is itself the law of liberty, James 2:12, and the sum of the (ten) commandments, ordering, as it does, that all shall love, and be loved—the greatest law of the Supreme King, who is Love, with whom there is no accepting of persons, and who exalts all His people to liberty and a kingdom, who orders them to avoid the accepting of persons, and has power to punish transgressors. Comp. note on Chrysost. de Sacerdotio, p. 443, respecting the epithet βασιλικὸς, royal.— τελεῖτε, ye fulfil) even by avoiding the respecting of persons.— κατὰ, according to) This word particularises: the law is the whole; that Scripture, thou shalt love, etc., is a part. Comp. James 2:10-11.— ἀγαπήσεις, thou shalt love) even in paying honour. The royal law is a law of love:(19) comp. 2 Corinthians 2:8, note.— τὸν πλησίον σοῦ, thy neighbour) even though poor.— καλῶς) excellently, rather than in the sense which is noticed in James 2:3 [sit in an honourable place]: comp. James 2:19; James 2:7.

Verse 9
James 2:9. προσωποληπτεῖτε, ye have respect to persons) The respecting of persons does not love all alike.— ἁμαρτίαν ἐργάζεσθε, ye commit sin) Your whole proceeding is sin. For, in James 2:10, has reference to this.— ἐλεγχόμενοι, convinced, convicted) on account of your having respect to persons, and thus incurring conviction.

Verse 10
James 2:10. πταίσει, shall offend) especially in some important matter. πταίειν is used of an offence of daily occurrence, ch. James 3:2.

Verse 11
James 2:11. ὁ γὰρ εἰπὼν, for He who said) It is one and the same Being who gave the whole law; and they who violate His will in one point, violate it altogether.

Verse 12
James 2:12. οὕτως λαλεῖτε, so speak ye) Be such in speech. In this summing up, he refers to ch. James 1:26.— διὰ νόμου ἐλευθερίας, by the law of liberty) See note at ch. James 1:25. The law abhors slavery, and therefore also the having respect to persons.

Verse 13
James 2:13. ἡ γὰρ κρίσις, for the judgment) That judgment of God respecting us, which no one shall escape, will be such towards every one, as every one shall have been: without mercy to him who hath showed no mercy.— ἔλεος, mercy) This is synonymous with love, James 2:8; one common misery being presupposed.— κατακαυχᾶται, rejoiceth against) An important word, and a memorable sentence. Judgment itself willingly bears this rejoicing. The apostles frequently omit the connecting particles. A proof of this is the great variety of particles which the copyists supply; as in this passage, some prefix καί, while others append δέ. The shorter reading, which stands midway between the two as their common starting point, is the genuine one. See App. Crit., Editio II., on this passage.(20)— ἔλεος, mercy) Divine mercy, answering to that on the part of man.

Verse 14
James 2:14. τί, what) From ch. James 1:22, the apostle has been using exhortation to practice: now he meets the case of those who seek to avoid practice, by sheltering themselves under the pretence of faith. Moreover, St Paul taught to this effect:—Righteousness and salvation are of faith, and not of works. But even then pretended Christians had abused this doctrine, as the perversity of man is accustomed to abuse every thing, and had employed the words of St Paul in a sense opposite to that intended by St Paul. Wherefore James (repeating in this place [James 2:23; James 2:21; James 2:25] the same phrases, testimonies, and examples, which St Paul used, Romans 4:3; Hebrews 11:17; Hebrews 11:31) refutes, in James 2:24; James 2:14, not the doctrine of St Paul, but the error of those who abuse that doctrine,—an error which endeavours to escape notice by sheltering itself behind the words of St Paul. Sometimes the use of expressions which are good in themselves is checked, while many abuse them: comp. Jeremiah 23:33 with Habakkuk 1:1 and Malachi 1:1. The character of St Paul, as every one will admit, was very different to that of St James; and some traces of this difference may be perceived in this very chapter: comp. note on Galatians 2:9. It must not, however, be supposed that they are at variance with each other, as any one might suppose, who should attach himself either to St Paul or St James, apart from the other. We ought rather to receive, with the greatest reverence and simplicity, without any reserve or wresting of words, the doctrine of each as apostolical, and as proceeding from Christ and His Spirit. They both wrote the truth, and in a suitable manner, but in different ways, as those who had to deal with different kinds of men. Moreover, James himself had maintained the cause of faith on another stage, Acts 15:13-21; and subsequently, Paul himself strenuously urged works, especially in the Epistles written at the close of his life, when men were now abusing the doctrine of faith. But now in this instance they both use the same words, though not altogether in the same sense, as we shall presently see. Moreover this short verse is a summary of three divisions. James 2:15-17 have reference to What doth it profit? James 2:18-19 reply to If any man say. Can faith save him? is explained in James 2:20-26. Faith is introduced three times, as being dead without works, viz. at the end of the first part, just before the end of the second, and at the end of the third, in James 2:17; James 2:20; James 2:26.— ἐὰν πίστιν λέγῃ τὶς ἔχειν, if any man say that he hath faith) He does not say, if any man has, but, if any thinks and gives out that he has. St James, therefore, here speaks of faith in the same sense in which St Paul so frequently does, in the sense of a true and living faith; and thus also in James 2:22; James 2:18 at the end, where he treats of the good man who is under its influence; but afterwards, in this verse, and in the rest of the argument, under the name of faith, in the way of Mimesis(21) [imitation of his supposed opponent’s words], through his love of conciseness, and speaking after the manner of men, he means the faith of the hypocrite, which rests on a fallacy (self-deceit): ch. James 1:22. He does not teach, that faith can exist without works, but rather, that faith cannot exist without works. He does not oppose faith and works; but he opposes the empty name of boasted faith, and the faith which is true and firm in itself, and which produces abundant fruit.— ἡ πίστις, that faith) The article has the force of a pronoun,—that which you speak of, and pretend to, that which is called faith: in the same manner, that which liars boast of is called wisdom, ch. James 3:15.— αὐτὸν, himself) Such a faith neither confers any advantage on another, nor saves the man himself.

Verse 15
James 2:15. ἐὰν δὲ, but if) A comparison (the Protasis of which, even by itself, conveys a suitable admonition, and one not foreign to the subject): hence the Epanelepsis,(22) what doth it profit? James 2:14; James 2:16.

Verse 16
James 2:16. ἐξ ὑμῶν, of you) This tacit appeal to the judgment of his readers makes the Apodosis more forcible.— ὑπάγετε ἐν εἰρήνῃ, Go in peace) A form of repulse even now in use: God help you, that is, expect no help from me.— θερμαίνεσθε καὶ χορτάζεσθε, be ye warm and filled) This is good and courteous advice, if it were realised, so that there were at hand clothing to warm, and food to satisfy.

Verse 17
James 2:17. ἐὰν μὴ ἔργα ἔχῃ, if it hath not works) If the works which living faith produces in other cases have no existence, it is a proof that faith itself (this is the meaning of καθʼ ἑαυτὴν) has no existence, or that that, which any one boasts of as faith, is dead.— νεκρά ἐστι, is dead) As the mere saying, Take food and drink and a garment, is not meat and drink that satisfies, nor a garment that warms, so the saying, I have faith, is not real faith, which profits his neighbour, and is salutary to the speaker himself. The title dead strikes us with horror. Though the abstract word is used, the concrete is meant. Faith is dead; that is, the man who says that he has faith, has not that life, which is faith itself. A similar(23) change in the attribution of words occurs, ch. James 3:4. See the note.— καθʼ ἑαυτὴν, in respect to [by] itself) And when it has works it is alive, and is discerned to be so, not in respect to [by] the works, but in respect to [by] itself. It does not derive its life from works.

Verse 18
James 2:18. ἀλλʼ ἐρεῖ τις, but some one will say) entertaining more correct sentiments than the other person, mentioned in James 2:14, and asserting the true nature of faith and works.— δεῖξόν μοι) show me thy faith without thy works (show, if thou canst; that is, thou canst not); and I will show thee by my works, of which I know that I cannot be destitute, my faith. There are two sayings, the former of which(24) speaks of faith before works, the latter of works before faith, and this for the sake of emphasis; the former has reference to the clause, Thou hast faith; the latter to the clause, and I have works. See Apparat. Crit., Ed. ii., on this passage.(25) [The χωρὶς gives point to the challenge, δεῖζον, κ. τ. λ.—Not. Crit.]

Verse 19
James 2:19. σὺ πιστεύεις thou believest) There is a forcible repetition in the word thou by the figure Anaphora;(26) for this verse also is contained under the words, a man will say (James 2:18).— ὁ θεὸς εἷς, One God) That fundamental article, which has always distinguished the faithful from unbelievers, is put prominently forward.— τιστεύουσι, believe) The word believe is here used in a very wide sense; for the devils perceive, and understand, and remember, that there is a God, and one only.— καὶ φρίσσουσι, and tremble) in fearful expectation of eternal torments. So far is such a faith as that from justifying or saving its possessor; and yet it has some efficacy, but in an opposite direction. This, added as it is, contrary to the expectation of the reader, has great force.

Verse 20
James 2:20. θέλεις, Art thou willing?) A question full of character (marked by courtesy); for vain men are in fact unwilling to know, and do not suffer themselves to observe.— κενὲ, vain man) uttering vain and empty words.— χωρὶς τῶν ἔργων νεκρά ἐστιν, without works is dead) This is both illustrated and proved in the following verse.— νεκρὰ,(27) dead) without life and strength to justify and save.

ἀργή is the reading of BC corrected, Vulg. (otiosa). But νεκρά, of A Memph. inferior MSS. of Vulg. Tisch. and Lachm. read ἀργή.—E.

Verse 21
James 2:21. ἀβραὰμ ὁ πατὴρ ἡμῶν, Abraham our father) So St Paul, Romans 4:1.— ἐξ ἔργων ἐδικαιώθη, was justified by works) St James recognises the inward and peculiar power of faith, which is previous to works, and distinct from works and from their influence, which reacts upon faith (James 2:22): but hypocrites are ignorant of this; speaking more readily in flattering terms of works, of which they themselves are destitute. Therefore James employs an argument ad hominem; and that he may convince them, he especially mentions works, while in mentioning them, he understands (as lying underneath the works) the active principle of faith. Nor does James use the word δικαιοῦσθαι, to be justified, in a different sense from that in which St Paul uses it; in which sense righteousness is most intimately connected with salvation, James 2:14. But that sense is a very pregnant one; so that the term righteousness is co-extensive in its meaning on the opposite side with sin (see especially the note, Romans 3:20); and as sin includes both guilt (reatus) and the taint (vitium) of our nature, so does righteousness denote the whole process, by which a man is righteous, and is judged and pronounced to he so; that is, one with whom God is no longer angry on account of his guilt, but reconciled to him: and one who on his part is no longer an enemy to God, but a friend, James 2:23. Comp. Romans 8:7 with what precedes and follows. Now both St James and St Paul use this word, δικαιοῦν, to justify, in one and the same sense, though St Paul in a more restricted, and St James in a wider application; and for this reason, that St Paul is accustomed to speak of the act of justification, which chiefly consists in the remission of sins; whereas St James, which is especially to be observed, speaks of the state resulting from the same justification (which is incorrectly but frequently termed a second justification), when a man continues in the righteousness which is of faith, and makes progress in that which is of works. Hence it is that St Paul, from Genesis 15:6, brings forward Abraham as believing; St James, from Genesis 22:10, as even offering his son upon the altar, long afterwards. The former simply adduces the saying, It was counted to him; the latter also this, He was called friend, which was afterwards added. The former says, God justifies, and justifies the ungodly, and we are justified; the latter simply says, A man is justified. The former makes mention of faith only, and not of works, although they proceed from faith; the latter makes mention of faith and works.— ἐπὶ τὸ θυσιατήριον, upon the altar) He designs to show, that the work of Abraham was undertaken altogether in earnest.

Verse 22
James 2:22. ὅτι, that) Here are two clauses; and if emphasis is laid on the word faith in the former clause, and on works in the latter, the sense will be plainly seen, by which the bearing of the one part upon the other is clearly expressed.— ἡ πίστις, faith) It was by faith that Abraham offered his son, Hebrews 11:17.— συνήργει, wrought with) Therefore faith has one kind of efficacy and operation ( ἐνέργειαν), works another: and indeed faith before works and with them. Works do not give life to faith; but faith produces works, and works make perfect faith.— ἐτελειώθη, was made perfect) He does not say, was made alive. That which faith derives from works is not its reality and truth, for it has a true existence before works, but its perfection and its attaining to the Divine friendship; James 2:23. Comp. John 15:10. The vigour of faith, which produces works, is increased, excited, and strengthened by the very act of producing them, just as the natural heat of the body is promoted by the exercise which it first stimulates. See 1 John 3:22. Abraham returned from that sacrifice much more perfect in faith than he had gone to it. The same word, τελειοῦσθαι, is used by Alexander Aphrodisiensis, in his 2d Book, respecting the soul, Chapter III., τρίτος δέ ἐστι, when he describes the intellect as increased by the knowledge of things situated beyond [external to] itself. Faith itself is made perfect, that is, is shown to be true, by works.

Verse 23
James 2:23. ἐπληρώθη ἡ γραφὴ, the Scripture was fulfilled) The sense is here anticipated by Prolepsis,(28) for it was fulfilled before it was written: but at what part of Abraham’s time was it fulfilled? When he first believed, or afterwards, when he offered his son? At both times: but James especially refers to the time of the offering, since he is speaking of the state of Abraham after his justification: and to this the expression, he was called the friend of God, has reference; but from this he proves justification by works; from the former expression, justification by faith.— δὲ) I have found this particle in two Latin MSS. I mention this circumstance, lest other versions should increase the doubt respecting the genuine reading of the word.— καὶ φίλος θεοῦ ἐκλήθη, and he was called the friend of God) This is the second part of the whole verse; for it has no reference in its connection to the verb was fulfilled. Abraham had already been the friend of God, before his death; and after his death he was so called by his posterity, 2 Chronicles 20:7; and by God Himself, Isaiah 41:8. He was the friend, in an active sense, the lover of God, which has a reference to works; and in a passive sense, loved by God, which has a reference to justification by works. Both these senses, united together by the force of the relatives, are found also in John 15:14. In Hebrew it is אהב, which, in the passages cited, has an active sound, but a passive signification. At least the parallel words in Isaiah are, servant, elect, and friend; and in the Septuagint, ὃ ἠγάπησα, whom I loved, as in the passage quoted from 2 Chron. it is τῷ ἠγαπη΄ένῳ σου, beloved by Thee. On which place also the Halle reviewers(29) remark, that Abraham is called by the Arabs as it were by a proper name, Alchalil, that is, the friend of God. So also Judith 8:22, Abraham amicus Dei effectus est, though these words are not found in the Greek text.

Verse 24
James 2:24. ὁρᾶτε, ye see) So βλέπεις, seest thou, James 2:22.— ἐξ ἔργων δικαιοῦται, is justified by works) See James 2:21, note.— ἄνθρωπος, a man) whether Jew or Greek.— μόνον, only) The Scripture has foreseen and marked out here the error of those gospel-bearing Cyclopians, as Erasmus terms them, and degenerate disciples of Luther, who have for their banner faith only, not as taught by St Paul, but apart (desolatam, separated) from works.

Verse 25
James 2:25. καὶ ῥαὰβ, and Rahab) Having made mention of an illustrious man, Abraham, the father of the Jewish nation, he brings forward a woman (for he addresses men and women; ch. James 4:4), and one who was a Gentile, and had led an abandoned life, that no one may require works from Jews only.

Verse 26
James 2:26. γὰρ, for) For is used in the place of therefore, as Romans 3:28, note.— τὸ σῶμα χωρὶς πνεύματος, the body without a spirit) πνεῦμα often denotes πνοὴν, the breath, which is the sign of life; but when it is opposed to the body, it denotes the spirit or soul: nor is that sense foreign to the meaning of this passage. Faith without works resembles a lifeless body; but it does not therefore follow that living faith derives its life from works. It has been already explained, at James 2:21, why James has mentioned works rather than the peculiar energy of faith. Vain pretenders have the form, but not the power of godliness. 2 Timothy 3:5; Titus 1:16.

03 Chapter 3 
Verse 1
James 3:1. ΄ὴ πολλοὶ, not many) A rightly governed tongue is rarely found. James 3:2, all. There ought therefore to be few teachers. Comp. Romans 15:18. In accordance with this principle also, he who acts as teacher ought not to be too much given to speaking.— γίνεσθε, be) of your own accord.— μεῖζον κρίμα, greater condemnation) on account of more numerous offences. Comp. Wisdom of Solomon 6:5. [For we shall have to render an account of all our words.—V. g.]

Verse 2
James 3:2. πολλὰ) in many and various circumstances and ways.— ἅπαντες, all) The apostles do not even except themselves; 1 John 1:8.— ἐν λόγῳ, in word) viz. in a single word. Opposed to many things. The tongue does not always answer to the feeling.— πταίει, offend) This word is properly used of any fault or slip of the tongue.— οὗτος) he indeed.— δυνατὸς— σῶμα, able to bridle the whole body) The description of a perfect man.— τὸ σῶμα, the body) that is, the man himself. Antithetical to the tongue, which is a member; James 3:5. Comp. body, James 3:3; James 3:6.

Verse 3
James 3:3. ἴδε) I have thus edited on the best authority:(30) ἰδοὺ, Erasmus. There are very few MSS. remaining of which we can with confidence determine that they read ἰδοὺ. The interjection, ἴδε, is from an active verb; ἰδοὺ follows the Middle Voice. If there is any difference, ἴδε gives the idea of reflection; ἰδοὺ is more impassioned. Therefore James in this first passage uses ἴδε; afterwards, he often uses ἰδοὺ, as he advances in strength. And one writer at least, in another place, uses both ἰδοὺ and ἴδε, and that too in the short compass of a conversation; John 12:15; John 12:19; John 16:29; John 16:32.(31) Not to enlarge further upon a matter of slight importance, I am satisfied with the reasons already alleged for the preference given by me to ἴδε.— τῶν ἵππων, of the horses) This is emphatically put at the beginning of the sentence.— στόματα, mouths) This is an appropriate word; for the tongue is in the mouth.— μετάγομεν) we turn about.(32)
(30) εἰ δὲ is the reading of AB Vulg. Memph. So Lachm. and Tisch. In this case the Apodosis to εἰ is virtually given in ver. 5, “Seeing that we put bits,” etc.; so also the tongue, etc. C reads ἴδε. Rec. Text ἰδοὺ, without very old authority. Later Syr. and Theb. have ecce. Syr. has ecce enim.—E.

Verse 4
James 3:4. καὶ) even. Not only animals, but even ships.— σκληρῶν) σκληρὸς, vehement. There is a twofold impulse (momentum): the bulk of the ships, and the force of the winds.— πηδαλίου, with a helm) An elegant simile, as applied to the tongue. The phrases, very small, and a small member, answer to each other. The same may be applied to the pen, which is the substitute for the tongue amongst the absent.— ἡ ὁρμὴ, the impetus) The force moving, and turning, and directing to its place. The feeling which moves the tongue corresponds with this.— βούληται, listeth) An instance of Hypallage:(33) equivalent to, wherever he wishes, who has the command; for the moving force is under his control.

Verse 5
James 3:5. ΄εγαλαυχεῖ) boasts itself greatly: makes great pretensions, both respecting the past, and with a view to the future. There is often great importance in those things which the careless think small. The idea of greatness is also conveyed by the words, world, the course of nature, and hell, James 3:6.— ἰδοὺ, behold) The word behold, used for the third time, is prefixed to the third comparison.— ὀλίγον) So just before, μικρόν, a little. The Alex. MS. reads ἡλίκον,(34) with which the Latin version, and not that alone, plainly agrees: and yet I have with good reason removed this various reading from my margin: (1st) because it is plainly an alliteration with ἡλίκην which follows: (2d) because even Latin writers retain the word modicum. This is sufficient for maintaining the received reading.

Verse 6
James 3:6. ὁ κόσμος, the world) This is part of the subject, with the addition of the article (as ἡ σπιλοῦσα, which follows), showing why the tongue is called fire: namely, because it is a world (in the Vulgate universitas, a universe) of iniquity. The words, how great a matter, and the world, refer to each other. As the little world of man is an image of the universe,(35) so the tongue is an image of the little world of man, exciting it altogether. There is a frequent metaphor from the universe to the lesser world: Psalms 139:15; Ecclesiastes 12:2; and not only to man: there is a reference to the whale, Jonah 2:3; Jonah 2:6-7. James employs this figure. The world has its higher and its lower parts: these are, in a better point of view, the heaven and the earth; in a worse, the earth and hell. And as in the world, heaven or hell is with reference to the earth; so in man, the heart, of which the tongue is the instrument, is with reference to the whole body or nature. For in the case of the good, heaven, and in the case of the wicked, hell, has its veins in the heart: from which source so many wonders are diffused to the course of nature (nativitatis). We may learn from Psalms 77:18, what is meant by this course. φωνὴ τῆς βροντῆς σου ἐν τῷ τροχῷ, ἔφαναν αἱ ἀστραπαί σου τῇ οἰκουμένῃ. The voice of Thy thunder teas in the heaven, Thy lightnings lightened the world: for as in that passage גלגל, τροχὸς, as opposed to חבל, τῇ οἰκου΄ενῃ, denotes the celestial or aerial sphere, so in this place τροχὸς τῆς γενέσεως, the course of nature, as opposed to τῇ γεέννῃ, hell, or the heart, denotes the higher parts of the earth, or the entire nature of man, which holds a middle place between heaven and hell; and thus it denotes the body with its entire temperament. Comp. James 3:15, from above, earthly, devilish.— γένεσις, the natural constitution; James 1:23; and life; Judith 12:18.— πάσας τὰς ἡ΄έρας τῆς γενέσεώς ΄ου, all the days since I was born. The metaphor is taken from a round wheel, and is very appropriate: for as a wheel is turned about with great velocity; so it is with the sphere of heaven, and the nature of man; and this being set on fire while it revolves, soon breaks out into a blaze in every part, so that the fire seems not only to be borne in a circle, but also to be a circle. Respecting the flaming wheels of the Divine throne, see Daniel 7:9.— οὕτως, so) This word not read in the African copies, has been introduced into this place from the beginning of the fifth verse.(36) If the apostle had intended to use it a second time in this comparison, he would have used it at the beginning, and not in the middle of the Apodosis, οὓτω καὶ ἡ γλῶσσα πῦρ. A few copies, but those of great authority, omit οὓτως. Isidorus of Pelusinm in particular joining them. There are three comparisons beginning with ἴδε, ἰδοὺ, ἰδοὺ (James 3:3-5). The third comparison has its Protasis in the middle of James 3:5 : ἰδοὺ ὀλίγον πῦρ ἡλίκην ὓλην ἀνάπτει· the Apodosis begins at the beginning of James 3:6, and consists of two declarations, the former of which is as follows: καὶ ἡ γλῶσσα πῦρ, ὁ κόσ΄ος τῆς ἀδικίας (supply ἐστίν): the other is ἡ γλῶσσα καθίσταται ἐν τοῖς ΄έλεσιν ἡ΄ῶν ἡ σπιλοῦσα ὅλον τὸ σῶ΄α. In this second declaration ἡ γλῶσσα, the tongue, is as it were the Subject, and is repeated a second time by way of Anaphora(37) and emphasis, as far as the particle οὓτως· the predicate is καθίσταται— τὸ σῶ΄α, in this easy sense; the tongue is that which defiles the whole body. Between these two clauses οὕτως seems to be out of place; so far is the sense from being impaired by the removal of οὕτως. This is followed by the explanation, inasmuch as being that which both inflames and is itself inflamed, etc.; where, by a metaphor from the universe (the macrocosm) to man (the microcosm), the wheel, or higher sphere (comp. Psalms 77:18), is man’s rational nature itself; but hell is the lower part, the heart. The tongue, situated in the middle, is inflamed by the lower parts, and inflames the higher, being itself a world, or orb of iniquity. Thus I hope that those things which Wolf has remarked on this passage, will be explained; and I am quite willing that the things which I have said should be compared with the interpretation of Baumgarten.— καθίσταται) The same word occurs ch. James 4:4.— σπιλοῦσα, defiling) as fire, by smoke.— καὶ φλογίζουσα καὶ φλογιζομένη) inasmuch as being that which both inflames and is inflamed. The passive is put after the active form; for the man who sins with his tongue, departs more and more out of his own power.

“Quid mirum, noscere mundum

Si possunt homines, quibus est et mundus in ipsis

Exemplumque Dei quisque est in imagine parvâ?”

And Shakespeare:—

Coriolanus.—“If you see this in the map of my microcosm.”—T.

Verse 7
James 3:7. γαρ, for) Nothing is more violent than fire.— φύσις θηρίων, the nature of beasts) A Periphrasis, for θήρια, beasts.— δαμάζεται καὶ δεδάμασται, is tamed, in a passive sense; and has been tamed [has suffered itself to be tamed], in a middle sense.— τῇ φυσει [in obedience] to the nature of man) The dative case denotes the obedience of those things which are tamed.

Verse 8
James 3:8. οὐδεὶς, ἀνθρώπων, no one of men) The antithesis is, of man, James 3:7.— οὐδεὶς, no other; scarcely each individual himself.— ἀκατάσχετον κακὸν) an unruly evil. Phocylides, λαός τοι καὶ ὕδωρ καὶ πῦρ, ἀκατάσχετα πάντα. So πῦρ, James 3:6.— μεστὴ, full) The nominative, after the parenthesis, compared with James 3:6. Then especially the evil is not to be restrained, when(38) it swells with deadly poison.

Verse 9
James 3:9. ἐν αὐτῇ— καὶ ἐν αὐτῇ, with this itself—and with this itself) A very expressive phrase.— θεὸν) God. κύριον, Lord(39)) is the reading of the Alexandrian, Colbertinus 7, and Syriac texts. Baumgarten acknowledges the error; for God and Father is a common title, but not Lord and Father; but he adds the ancient Vulgate or Italian Version. In the Reutling. M.S. it is so read; for the copyists frequently use the name of God and Lord, without distinction; but the other Latin Manuscripts, with one consent, read God (wherefore many of them also omit the particle et, which immediately follows), and thus Cassioderus, in his Conplexiones, and more fully in the preface to his Commentary on the Psalms.— καὶ πατέρα) Baumgarten remarks, on the authority of Mill, δὲ is wanting in the Arabic and Æthiopic Versions.— γεγονότας) The Alexandrian and Colbertinus 7, read γεγεννημένους;(40) and, in addition, notice that δὲ is to be read for καὶ. Mill also reads καὶ: Kuster, δὲ. The latter also reads γεγενη΄ένους with a single ν.— καθ ̓ ὁ΄οίωσιν θεοῦ, after the likeness of God) We have lost the likeness of God: there remains however from that source a nobleness which cannot be destroyed, and this we ought to reverence both in ourselves and in others. Moreover, we have remained men, capable, by the Divine blessing, of being formed again after that likeness, to which the likeness of man ought to be conformed. They who curse, hinder that effect. Absalom has fallen from the favour of his father, but the people still recognise him to be the king’s son.

Verse 10
James 3:10. ἐκ τοῦ αὐτοῦ στόματος ἐξέρχεται εὐλογία καὶ κατάρα, out of the same mouth proceedeth blessing and cursing) Psalms 62:4. (Septuagint) τῷ στόματι αὐτῶν εὐλόγουν, καὶ τῇ καρδίᾳ αὐτῶν κατηρῶντο, they blessed with their mouth, but in their heart they cursed.— οὐ χρὴ, there is no need) that is, it is by no means becoming.— ταῦτα οὕτω, these things so) these good things, with the evils mixed up with them in such a manner.

Verse 11
James 3:11. πηγὴ, a fountain) The heart resembles this.— ὀπῆς, an aperture) the mouth resembles this.

Verse 12
James 3:12. ΄ὴ δύναται, is it possible?) He now prepares a transition from the mouth to the heart. He had said with regard to the former, There is no need [it is not becoming]; he says respecting the latter, it is impossible.— οὕτως οὐδὲ ἁλυκὸν γλυκὺ ποιησαι ὕδωρ, so neither can a salt spring produce sweet water) viz. δύναται (to be supplied). Thus the most weighty authorities, Colbert. 7; Cov. 4; Gen.; Æth.; Copt.; Lat., and the Syr(41), The Alexand. reads οὔτε ἁλυκόν. Baumgarten has a long dissertation in favour of the more generally received reading: Exam., p. xxxii. You will see my reply in App. Crit., Ed. ii., on this passage.(42) The apostle had said in James 3:11, that it is not befitting that two contraries should proceed from one source; he now says, that nothing can proceed from any source whatever, unless it be of the same kind. Salt (water), in the nominative case, has the force of a substantive, as just before, sweet and bitter. In Hesychius ἁλυκὴ, ἡ θάλασσα, the sea. In James, ἁλυκὸν has a wider meaning, a lake or spring of salt, pouring forth water.— οὕτως, thus, is used before the word salt, now in particular, because this resemblance, already represented in the 11th verse, puts on here a more strict propriety,(43) and in this place contains the Apodosis itself, which is about to be added immediately, in plain (unfigurative) words.

Verse 13
James 3:13. τίς, who?) All wish to appear wise; though all are not so: see App. Crit. on this passage.(44)— δειξάτω, let him show) by deed, rather than by words.— καλῆς ἀναστροφῆς, a good conversation) The opposite is found in James 3:16. This good conversation itself is described, James 3:17-18, compared with 1 Peter 2:12.— ἐν πραΰτητι σοφίας, with meekness, with which true wisdom is connected.

Verse 14
James 3:14. ζῆλον πικρὸν, bitter emulation) Emulation is not condemned, when exercised with kindness; nor anger, accompanied with kindness, and proceeding from faithfulness and love.— μὴ, do not) They boast and lie against the truth, who, when they have bitter emulation, still give out that they themselves have wisdom.— μὴ κατακαυχᾶσθε) The Alex. and others read μὴ καυχᾶσθε.(45) See App. Crit., Ed ii.

Verse 15
James 3:15. [ ἄνωθεν, from above) ch. James 1:17.—V. g.]— ἐπίγειος, earthly) not heavenly, such as descends from the Father.— ψυχικὴ, animal) not spiritual, which is from the Holy Spirit. Comp. animal, 1 Corinthians 2:14; Jude 1:19. This is a middle term between earthly and devilish.— δαιμονιώδης, devilish) such as even devils have: James 2:19 : not that which Christ gives.

Verse 16
James 3:16. ἐκεῖ ἀπαταστασια, there [is] confusion) contrary to peace, James 3:17. What is the character of that wisdom, is known by the effect. James thinks it unworthy of the name of fruit. Comp. James 3:17-18.— πᾶν φαῦλον πρᾶγμα, every evil work) The force of the word every, is plain, if the sentence is thus put: Every work which arises from that source is evil. The antithesis is, full of mercy and of good fruits, etc.

Verse 17
James 3:17. πρῶτον μὲν ἁγνή ἐστιν, first of all is pure) Pure from earthly, animal, and devilish defilements. He here anticipates, as it were. Being about to commend peace, he first removes that unholy peace with the world, which collects together and cements in one indiscriminate mass everything that comes in its way: James 1:27, at the end, and James 4:4 throughout. Thus also, cleanse your hands, etc.: James 4:8; 1 Peter 1:22.—( μὲν, indeed) in James 3:18, δὲ, but, follows.— εἰρηνικὴ, peaceable) The whole; the parts follow.— ἐπιεικὴς) gentle (indulgent), lenient, not harsh in cases where the question is as to the duties of a neighbour (the duties which a neighbour owes to us).— εὐπειθὴς) tractable, easy, not morose, where the question is as to the fault of a neighbour.— μεστὴ ἐλεόυς, full of mercy) where the question is as to the misery of a neighbour.— καρπῶν ἀγαθῶν, of good fruits) There follow two more distinguished fruits, and worthy of special commendation to those whom he addresses: not judging and without pretence.— ἀδιάκριτος, not judging) It does not make a difference (discrimination or distinction) where it is not necessary; for instance, between the great and the humble. Hesychius ἀδιάφορον, ἀδιάκριτον. It embraces all things which are good and just: it rejects all things which are evil. It acts without any difference (partiality), not harshly esteeming one in preference to others.— ἀνυπόκριτος, without pretence) removed from pretence and flattery, which is exercised directly towards the powerful, indirectly towards the humble, by harshness.

Verse 18
James 3:18. καρπὸς δὲ δικαιοσύνης ἐν εἰρήνῃ, but the fruit of righteousness [is] in peace) So Hebrews 12:11, note. The fruit of righteousness is most abundant; although that fruitfulness does not immediately appear at the beginning. Righteousness is peaceable; peace is fruitful.— ἐν εἰήνῃ σπείρεται, is sown in peace) The expression, is sown, is in accordance with the word, fruit. Peace is described, James 3:17. Respecting the sowing and the righteous, see Psalms 97:11, in the Hebrew.— τοῖς ποιοῦσιν εἰρήνην, for them that make peace) The dative expressing an advantage, with the force of limitation. See the opposite, James 4:1-2.— ποιεῖν εἰρήνην, to put forth peace; as ποιῆσαι ὕδωρ, to send forth water; James 3:12.

04 Chapter 4 
Verse 1
James 4:1. πόθεν, whence?) James hints, that many persons often seek the causes of contentions, though they are evident.— πόλεμοι καὶ μάχαι, wars and fightings) opposed to “peace;” on which he treats in ch. 3. Fighting is the active carrying on of war. There follows shortly afterwards in James 4:2, ye fight and war. An inverted Chiasmus. καὶ μάχαι ἐν ὑμῖν, but the Alexandrian MS. in the lesser Oxf. edit., ἐν ὑμῖν, καὶ πόθεν μάχαν for Mill, as usual, does not notice the order of the words. πόθεν is also inserted before μάχαι in L. and N. 1. There may be something remarkable in this variety.(46)— ἐντεῦθεν, hence) The reference is to pleasures ( ἡδονῶν), of which mention is expressly made immediately (comp. James 4:3), and is implied in ch. 3— στρατευομένων, which war) The same word occurs, 1 Peter 2:11.— μέλεσιν, in the members) The body is the first seat of war: thence there follows the war of man with man, of king with king, of nation with nation.

Verse 2
James 4:2. ἐπιθυμεῖτε, ye desire) A kind of Anaphora(47) whereby the sentiment is repeated with increased force. Ye desire, with disposition towards an object; ye kill and envy, with the action and disposition of individuals against individuals; ye fight and war, with the action of many against many.— φονεύετε καὶ ζηλοῦτε, ye kill and envy) Ye kill through hatred and envy. One sentiment is expressed by two words. The same verb occurs, ch. James 5:6. He who covets any object, desires that the former possessor may be removed out of the way. He speaks of murderers, as in James 4:4 of adulterers. Comp. 1 John 3:15. Thus, φονεύετε, do ye murder? Psalms 62:3 (Septuagint), חְּרָצְחוּ for this Hebrew reading, holding a middle place between the others, is(48) well supported by the Halle reviewers. And the tenor of the whole Epistle of James has a very close resemblance to the whole of this Psalm. See notes at James 4:7; James 4:12; James 4:14; James 1:3; James 3:10. See also Psalms 10:8.— οὐκ ἕχετε δὲ) See App. Crit., Ed. ii., on this passage.(49)— διὰ, on account of) This agrees (coheres) with the threefold clause, and ye have not; and ye cannot obtain; but ye have not.— μὴ αἰτεῖσθαι, your not asking) For the lustful, the murderer, and the contentious man, cannot pray.

Verse 3
James 4:3. καὶ οὐ λαμβάνετε, and ye receive not) He does not here say, ye have not. To ask and to receive are relative terms.— αἰτεῖσθε, ye ask) Now he refutes others who wish to appear somewhat better than these.

Verse 4
James 4:4. ΄οιχοὶ καὶ μοιχάλιδες, ye adulterers and adulteresses) Men and women are involved in such a war, and break the promise which they have made to God.— ἡ φιλία τοῦ κόσμου, the friendship of this world) The way of the world is pleasure, James 4:3.— ἔχθρα, enmity) 1 John 2:15. ἐχθρά (the adjective, hostile) is the reading of Steph. ï. Lat. I have passed this by, as it injures the sense: for ἔχθρα and φιλιά (hatred and friendship) are opposed to each other.(50)— ὅς ἂν οὖν, whosoever therefore) In this second clause, something is added over and above to the former sentence, by the introduction of the words βουληθῇ, shall wish, and καθίσταται, becomes.— ἐχθρὸς, an enemy) who will obtain nothing by prayer.— καθίσταται) a middle verb, that is, renders himself.

Verse 5
James 4:5. κενῶς) in vain, without effect, so that it matters nothing to guilt or to salvation. Whatever things the Scripture says are serious. We ought to reverence every word.— λέγει, saith) not λαλεῖ, speaks, saith the things which follow.— πρὸς φθόνον) against envy. This noun ( φθόνος) does not occur in the Septuagint, and it does not seem probable that James should have wished to make so great a change in this verse, and yet, in James 4:6, have made an exact quotation from another passage. We may infer from this, that the quotation here is from the Scriptures of the New Testament: for the writings of the New Testament, as well as the Old, are reckoned in the Scriptures; 2 Peter 3:16. Some refer it to Genesis 6:5; Genesis 6:3; or to Numbers 11:29; or to Proverbs 21:10; or to some lost book. But the words of James are near enough to Galatians 5:17, and following verses; where φθόνοι, envyings, are placed among the works of the flesh, and the spirit is said to have desires contrary to the flesh, and they who are led by this spirit are not under the law, but under grace. But this passage agrees especially with 1 Peter 2:1-2; 1 Peter 2:5. Laying aside—ENVYINGS, DESIRE the milk of the word—a SPIRITUAL HOUSE. And that which here follows. But He giveth more grace, agrees with that, the Lord is gracious, James 4:3. He who has this passage of St Peter well impressed upon his mind, will altogether recognise the reference of St James to it. Nor does the chronological order of the epistles stand in the way. Thus James not only concurs with St Peter, but also with St Paul.— φθόνον) The friendship of the world necessarily produces envy: the Spirit, which has taken up His dwelling in us, does not bear envy.— τὸ πνεῦμα) The Spirit of grace and love.— κατῴκησεν) takes up His dwelling.— ἐν ἥμῖν, in us) Sons, of the New Testament.

Verse 6
James 4:6. ΄είζονα) So much the greater the farther you depart from envy.— δίδωσι, He giveth) God.— λέγει, it saith) the Scripture, James 4:5. James confirms the authority of Solomon, whom he quotes with great propriety, when he would dissuade us from the hinderances to wisdom.— ὁ θεὸς— χάριν) Proverbs 3:34. Septuagint has κυριος—the rest in the same words. James altogether agrees with Peter: see 1 Peter 5:5.— ὑπερηφάνοις, the proud) Pride is the mother of envy, respecting which see James 4:5. The Hebrew is ללצים, scoffers, such are they who think that the Scripture speaks in vain.— ἀντιτάσσεται, resists) In the Hebrew יליץ, He will laugh at. The humble are of such a spirit, that if it were possible for God to require the service of any one, they would afford it; but the proud endeavour to resist Him, as Pharaoh did; therefore He repays each according to their own deservings. He resists the proud, but He gives grace to the lowly.— χάριν, grace) He, to whom God gives grace, learns to lay aside all envy.

Verse 7
James 4:7. ὑποτάγητε οὖν τῷ θεῷ) Submit yourselves therefore to God: Psalms 62:5. Septuagint, πλὴν τῷ θεῷ ὑποτάγηθι ἡ ψυχή μου, but, my soul, submit thyself to God. This exhortation, submit yourselves, agrees with the lowly, James 4:6; and after an intermediate explanation of this submission, it is brought to a close in James 4:10 : comp. 1 Peter 5:6.— ἀντίστητε— ἀφʼ ὑμῶν, resist—from you) The opposite follows, Draw nigh—to you. Comp. resist, 1 Peter 5:9.— τῷ διαβόλῳ, the devil) who is proud, and especially tempts men by pride; the enemy, under whose banner pride and envy are enlisted in the world.— φεύξεται, will flee) as overcome. A word of joy, 1 John 5:18.

Verse 8
James 4:8. ἐγγίσατε, draw near) The flight of the devil is followed, in the order of nature rather than of time, by an approach to God, in holy prayer, James 4:2-3.— ἐγγιεῖ, He will draw near) as propitious. A most joyous word.— καθαρίσατε, cleanse) That you may be able to put to flight the devil.— ἁγνίσατε, purify) that ye may be able to approach God, having laid aside adultery of soul.— δίψυχοι, ye double-minded) who give yourselves both to God and to the world, James 4:4. The form of address varies in this Epistle; and at one time they are addressed as holy brethren, at another time as sinners, at another time as waverers. The double-minded man is at fault in heart; the sinner, in his hands likewise.

Verse 9
James 4:9. ταλαιπωρήσατε, be afflicted) that ye may be weaned and estranged from the world. This is a blessed affliction. He does not here add, howl, as ch. James 5:1.(51)
(51) εἰς κατήφειαν, into heaviness [falling] of countenance) The same phrase as the German Kopfhängen. Comp. 1 Kings 21:29; Isaiah 58:5; Micah 6:8. They who carp at others on this ground, are generally themselves such as have need above other men to let fall the countenance.—V. g.

Verse 11
James 4:11. ΄ὴ καταλαλεῖτε, speak not evil) He now notices other excesses of a restless soul; having in ch. 3 spoken of rest, and in the beginning of ch. 4 of confusion.— τὸν ἀδελφὸν, his brother) The article is here used, though not with ἀδελφοῦ. The equality of brothers is violated by evil-speaking, but more so by judging.— κρίνει νόμον, judges the law) For he acts, just as though the law itself could not perform that office, which a man of this kind pounces (flies) upon.— εἰ δὲ, but if) If you judge, you are a judge. The figure Ploce.(52)— νό΄ου, of the law) After this passage, the Law is not expressly mentioned in the volume of the New Testament, since it does not occur in the Epistles of Peter, John, and Jude, or in the Apocalypse.

Verse 12
James 4:12. ὁ νομοθέτης) There is one, namely, the Lawgiver, God, who is able, etc. The Alex. and Lat. add καὶ κριτὴς, and many and weighty authorities confirm this reading; but I formerly preferred the received reading to this fuller one.(53) Baumgarten often asserts, that I am not consistent with myself. But it is commendable to change one’s opinion for the better; though at the same time he has never proved that I am at variance with myself. Consult App. Crit. Ed. ii. on this passage.— ὁ δυνάμενος, who is able) It is not ours to judge, especially when we are not able to carry into execution.— σῶσαι) Psalms 62:1 : παρʼ αὐτοῦ γὰρ τὸ σωτήριόν μου, “for from Him is my salvation:” and the same psalm, James 4:3; James 4:7-8. The Lat. [“perdere et liberare”], inverts the order of the words, as the Scripture often does: to kill and to make alive, to wound and to heal, to cause sadness and to comfort. See App. Crit. Ed. ii.— σὺ δὲ) The Greeks alone, and but few of these, read σὺ:(54) and these Baumgarten would not endeavour to extend into a great number, did he not place too great confidence in the critics who revise the manuscripts according to the text of Erasmus. Comp. again App. Crit. Ed. ii. In criticism, this rule has great weight: That which is wanting cannot be numbered, Ecclesiastes 1:15.— τίς, who) A feeble person.— τὸν ἕτερον) Many read ὁ κρίνων τὸν πλησίον,(55) and thus the Syr(56) plainly reads: comp. ch. James 2:8. The Greek word ἕτερος is usually translated by another word, which means a companion, not a neighbour.

Verse 13
James 4:13. ἄγε νῦν, come now) The interjection used to excite attention, ch. James 5:1.— λέγοντες, ye who say) In plain terms, ye who boast: James 4:16.— σήμερον ἢ αὔριον, to-day or to-morrow) One says, to-day; the same, or some other person, says, to-morrow, as it suits his convenience; as though he had a free choice. ἢ αὔριον, Beza; and my note in the Gnomon was formerly in accordance with this reading; afterwards, in the course of inquiry, I preferred καὶ αὔριον.(57) See App. Crit. Ed. ii.— πορευσώμεθα, κ. τ. λ., we will go, etc.) The Subjunctive [let us go] makes the language modal,(58) and suggests urgent reasons for actions.— τήνδε) This is put instead of a proper name, as ὁ δεῖνα.— καὶ, and) The repetition of the conjunction, and, expresses the will of a mind at ease.— ἐνιαυτὸν ἕνα, one year) They thus speak, as though presently after about to deliberate also respecting years to come.

Verse 14
James 4:14. οὐκ ἐπίστασθε, ye know not) Proverbs 3:28.— τὸ τῆς(59)) See App. Crit. ποία, Psalms 62:10.— ἡ ζωὴ) life, on which the action of to morrow is suspended.— ἀτμὶς, a vapour) A diminutive.— γὰρ, for) From the question the particle is repeated in the answer: this gives force.— ἔσται, shall be(60)) See App. Crit. Ed. ii. The expression τὸ αὔριον, to-morrow, confirms the probability of the sense in the future, ἔσται, and so does the whole discourse concerning future time: James 4:13; James 4:15.

Verse 15
James 4:15. ἀντὶ τοῦ λέγειν ὑμᾶς, whereas ye ought to say) referring to ye that say, James 4:13. An Imperative is here implied, rather say thus.— καὶ, and) If the Lord will, we shall BOTH live AND act. We shall both live, is part of the Apodosis;(61) for, if it were part of the Protasis, and would not be placed before we shall act. καὶ ζήσωμεν is expressed in Latin by si vixerimus, where the si is incorrectly added, and the καὶ which follows, incorrectly omitted; for καὶ ζήσω΄εν (i. e. vivemus) belongs, as we have said, to the Apodosis: and the boasting man so speaks as though he had in his own power, (1.) the particular kind of action, (2.) the action, and (3.) life; whereas (1.) the life of men, (2.) action, and (3.) the particular kind of action, depend entirely on the will of the Lord. See again App. Grit. Ed. ii.— ζήσωμεν·(62) ποιήσωμεν) The Subjunctive gives to the discourse an expression of modesty.(63)
Verse 16
James 4:16. καυχᾶσθε ἐν ταῖς ἀλαζονείαις, ye boast in your arrogant pretensions) Their arrogance is expressed in the words, we will go—we will get gain; their boasting is implied in their presuming upon the time.— πονηρὰ, evil) The opposite is good, James 4:17.

Verse 17
James 4:17. εἰδότι, to him who knows) A brief conclusion, leaving the haughty to themselves.— μὴ, not) A sin of omission.

05 Chapter 5 

Verse 1
James 5:1. οἱ πλούσιοι, ye rich men) [who have neglected the true enjoyment of riches in doing good, James 5:2-3.—V. g.] In the writings of the prophets, foreign nations are often addressed by apostrophe, although the prophecy would not come into their hands, but to the Jews. Under the same figure, the apostle speaks of the rich, though he does not so much write to the rich themselves, who are destitute of faith, as to the saints, that they may be induced to bear with patience the violence of the rich, James 5:7.— ταλαιπωρίαις, miseries) This was written a few years before the siege of Jerusalem.— ἐπερχομέναις, coming upon you) unexpectedly and swiftly.

Verse 2
James 5:2. σέσηπε, are corrupted) The grasping avarice of the rich is set forth.— σητόβρωτα, moth-eaten) Job 13:28, ἱμάτιον σητόβρωτον, a garment that is moth-eaten.

Verse 3
James 5:3. ὁ ἰὸς αὐτῶν, the rust of them) Synecdoche. Even the rust of their riches and garments will be a proof of the bondage in which their possessions were so held, that they were of no profit to any, but lay unemployed, without any return.— ὑμῖν, to you) against you.— φάγεται, shall eat) with death.— σάρκας, your flesh) while yet alive: he does not say κρέα.— ὡς πῦρ, as fire) A proverbial expression, respecting swift and total consumption; whereas the process of rusting was before slow and partial.— ἐν ἐσχάταις ἡμέραις, in the last days) Men are accustomed to lay up treasures for the time to come: ye have collected it too late; you will not enjoy it. The same phrase occurs, 2 Timothy 3:1, where see the note. The apostle here sets forth the coming of the Lord for the terror of the wicked; in the 7th and following verses, for the comfort of the holy.

Verse 4
James 5:4. (64) κράζει, crieth) A cry ascends to heaven respecting those sins in particular, about which men are silent,(65) as unchastity and injustice.(66) Both the hire (of the labourers) kept back, and the labourers themselves send forth that cry. A double cry.— εἰσεληλύθασιν, have entered) The antecedent is here put by Metonymia for the consequent. The meaning is, Now the Lord comes as Avenger.

Verse 5
James 5:5. ἐτρυφήσατε, ye have lived in pleasure) with specious delights, which you have supported from that very hire.— ἐπὶ τῆς γῆς, on the earth) now about to be laid waste.— καὶ ἐσπαταλήσατε, and ye have been wanton) with luxury, sordid and mad, and wasting yourselves. Luxury ( τρυφὴ) produces wantonness ( σπατάληι); and wantonness is closely joined to slaughter ( τῇ σφαγῇ). James describes together the pleasure and the cruelty of the rich, as is suitable to the gradation.— ὠς ἐν ἡμέρᾳ σφαγῆς, as in the day of slaughter) An adage. The slaughter here intended is not that of the rich, but of oxen and sheep, etc., for banquets. The Æthiop. omits it;(67) Mill approves of the omission. Baumgarten blames me for not refuting that approbation; but I have sufficiently refuted such matters, Appar. p. 443 (Ed. ii. p. 78).

Verse 6
James 5:6. κατεδικάσατε, ἐφονεύσατε, ye have condemned, ye have killed) The omission of the conjunction expresses haste.(68) Compare again App. Crit. Ed. ii. I feel grateful to Baumgarten; for while he brings forward no reading more worthy of remark, as omitted by me, he remarkably confirms the fulness of my choice.— τὸν δίκαιον, the Just) A distributive meaning in the singular number is admissible, denoting any just person, as the wicked get each into their power; but especially Christ Himself, the Just One, Acts 3:14, who was slain by Jews and Gentiles; and afterwards James, the writer of this Epistle, who was surnamed by the Hebrews the Just, whose slaughter is here divinely foretold. The present tense is suitable, He doth not resist you; by which clause, following as it does without a conjunction, it is likewise intimated that by the very patience of the Just One the wicked goad themselves to slaughter. Comp. Wisdom of Solomon 2:10-20.

Verse 7
James 5:7. οὖν, therefore) Whatever the wicked may do in the meantime.— παρουσίας, the coming) James 5:8-9; James 5:12.— τοῦ κυρίου, of the Lord) Jesus Christ.— ἐκδέχεται, waiteth for) obtains by waiting, at the harvest. יקצר, shall reap, Septuagint, ἐκδέξεται, Hosea 8:7 .— τίμιον, precious) the reward of labour and patience.— ἕως, until) To be taken with—and hath long patience. He does not cease before (he receives it).— ἂν) See App. Crit.(69)— λάβῃ) he receive, from heaven.— πρώϊμον) the early rain, after sowing.— ὄψιμον) the latter rain, when harvest is now near.

Verse 8
James 5:8. ἡ παρουσία, the coming) which will also bear precious fruit.— ἤγγικε, is come nigh) The apostles said this with truth: although those times intervene which are spoken of, 2 Thessalonians 2 and in the Apocalypse. Comp. the note, Acts 2:39.

Verse 9
James 5:9. ΄ὴ στενάζετε, do not groan) through impatience.— ἵνα μὴ κριθῆτε, that ye be not judged) by the Judge at His coming. Groans are in jurious, both to those by whom, and those against whom, they are uttered: see App. Crit. Ed. ii.(70)— ὁ κριτὴς, the Judge) that is, Christ, whose office they usurp, who unbecomingly groan, and anticipate the time of judgment. If Baumgarten shall show by any mark that the article was not read by Stephanus, I shall affirm that the article did not fall out by accident at the beginning of the line.(71)— θυρῶν, the doors) A very close approach: Matthew 24:33.— ἕστηκεν, has placed Himself) stands, always hearing everything.

Verse 10
James 5:10. ἀδελφοί μου, τῆς κακοπαθείας) The vindication of this reading is to be found, App. Crit. Ed. ii. on this passage.(72)— τῆς κακοπαθείας, the enduring of evils) lest you should think that any strange thing has happened to you. The word κακοπαθεῖ occurs, James 5:13.— τοὺς προφήτας, the prophets) who were singularly persecuted in their time, and therefore blessed: Matthew 5:12.— ἐλάλησαν, have spoken) How great was the violence of the world, and the patient endurance of the prophets, is here intimated.— τῷ ὀνόματι, in the name) The obedience of the prophets in praising the name of the Lord is intended: ἐν is understood, as at Matthew 7:22; Leviticus 19:12, Septuagint.

Verse 11
James 5:11. ἰδοὺ) See App. Crit. on the passage.— τοὺς ὑπομείναντας, those who have endured) in preference to those who have lived luxuriously. The Alexandrian Codex and Euthalius give weight to those which read ὑπομείναντας.(73)— ὑπομονὴν, endurance, patience) James returns to the subject with which he began: comp. ch. James 1:3, note. חקוה, Septuagint, ὑπο΄ονὴ, in Job 14:19 . It here marks constancy attaining to the desired object.— τὸ τέλος κυρίου) the end, which the Lord gave to Job.— εἴδετε, ye have seen) There is the same use of the word, with respect to a transaction long ago past, Hebrews 3:19. Patience and its end are in consonance, ch. James 1:4; Matthew 24:13. James is not silent respecting the end of the patience of Job.— ὅτι, [“that”] since) This depends upon the words immediately preceding. It is a continued sentence. Patience is twice mentioned, and the Lord is twice mentioned. Sirach 2:11, οἰκτίρ΄ων καὶ ἐλεή΄ων, ΄ακρόθυ΄ος καὶ πολυέλεος, full of compassion and mercy, long-suffering and very pitiful.— πολύσπλαγχνος, very pitiful) He does not lay upon the patient more than he is able to bear.— οἰκτίρμων) He mercifully gives a happy issue. The figure Chiasmus: οἰκτίρμων, from εἴκω, to yield, denotes a tender affection even without respect to calamity or misery, as David says to the Lord, ארחמך, Psalms 18:2 .

Verse 12
James 5:12. ΄ὴ ὀμνύετε, do not swear) for instance, through impatience. The proper use of the tongue in adversity is set forth by way of contrast in James 5:13.— μήτε τὸν οὐρανὸν, neither by heaven) Matthew 5:34-35.— ὑμῶν τὸ ναὶ, ναὶ, let your yea be yea) Let your yea be the same in word as it is in deed [reality].— ὑπὸ κρίσιν, under judgment) Comp. James 5:9. This, as I have said in the Apparatus, is in agreement with the tenor of the whole Epistle.(74) In Baumgarten, Nec has crept in, instead of Hoc. I mention this, lest he should seem to be at variance with himself.

Verse 13
James 5:13. προσευχέσθω· ψαλλέτω, let him pray; let him sing psalms) It is allowable also to sing psalms in adversity, and to pray in prosperity: but in adversity the mind in general is less able to endure the singing of psalms; and that which the mind endures ought rather to be done. They were especially accustomed to do this in public in the assembly of the faithful; as the antithesis shows, let him call for, as applied to the sick: James 5:14.

Verse 14
James 5:14. πρεσβυτέρους, the elders) For while they pray, it is much the same as though the whole Church should pray.— ἀλείψαντες αὐτὸν ἐλαίῳ, anointing him with oil) That which Christ had committed to the apostles, Mark 6:13, was afterwards continued in the Church, even after the times of the apostles: and this very gift, remarkably simple, conspicuous, and serviceable, was of longer continuance than any other. See an instance in the works of Macarius, p. 272. And Ephraim Syrus has a remarkable testimony, συμβουλ. οστ.: ἐὰν οἰκονομίαν πληρῶν ἀλείφῃς ἐλαίῳ τὸν κάμνοντα, κ. τ. λ.: If in discharge of thy office, thou anointest the sick with oil. It even seems to have been given by God with this intent, that it might always remain in the Church, as a specimen of the other gifts: just as the portion of Manna laid up in the ark was a proof of the ancient miracle. It is clear that James assigns the administration of this oil to the presbyters, who were the ordinary ministers. This was the highest Faculty of Medicine in the Church, as in 1 Corinthians 6 we have its highest Judicial order. O happy simplicity! interrupted or lost through unbelief ( ἀπιστίαν). For inasmuch as the Latin Church has its extreme unction,(75) and the Greek Church its εὐχέλαιον, from the force of experience, they assign much less efficacy for the restoring of health to this mystery ( μυστηρίῳ), or sacrament, as they term it, than James does to the apostolic usage. Whitaker says with great force against Duræus, Let them use oil, who are able by their prayers to obtain recovery for the sick: let those who are not able to do this, abstain from the use of the empty sign. For the only design of that anointing originally was miraculous healing: and in the failure of this result, it is nothing but an empty sign. But the laying on of hands is also a holy outward rite, although it does not by the mere act confer the Holy Spirit. For not even in the beginning was it always used with this one design.— ἐν, in) This is certainly not less connected with the verb, let them pray, than with the participle, anointing; whence there follows (James 5:15), the prayer of faith.— τοῦ κυρίου, the Lord) Jesus Christ.

The Greek Church practises the rite of extreme unction, though its usage in this respect does not entirely correspond with that of the Church of Rome. See Riddle’s Christian Antiquities, and Willetts’ Synopsis Papismi.—T.

Verse 15
James 5:15. ἡ εὐχὴ τῆς πίστεως, the prayer of faith) [He does not say the oil shall save.—V. g.] When some of the faithful pray, the whole power of faith is spread and exercised through the whole body of the Church. James would have complained that he was greatly misrepresented, if any one were to say, that he attributed the remission of sins to works.— κἂν, and if) It may happen that a man is sick, even though he has not committed [special] sins.— ἀφεθήσεται, it shall be forgiven him) the having committed sins.

Verse 16
James 5:16. ἐξομολογεῖσθε, confess) The sick man, and whoever has committed an offence, is ordered to confess: the injured party, to pray. The things to be confessed are those which especially burden the conscience: he to whom the confession is made, knows better how he ought to pray, and is more stirred up to prayer.— ἀλλήλοις, to one another, mutually) Confession may be made to any one who is able to pray.— ὅπως ἰαθῆτε, that ye may be healed) Diseases therefore were prevalent.— πολὺ, much) even to the restoration of health.— ἰσχύει, avails) even for another.— δικαίου, of the just) who is not himself involved in any fall (lapse into sin).— ἐνεργουμένη, having efficacy) Efficacy is followed by a favourable hearing: it is by this that prayer avails. There are therefore three things: (1.) efficacy of prayer; (2.) a favourable hearing; (3.) τὸ ἰσχύειν, the availing. This at length follows from the two former. The first is internal in the mind of him who prays: the third produces effects even on outward things.

Verse 17
James 5:17. ἠλίας, Elias) The whole effect of prayer is supernatural, and so far miraculous, though it does not appear so externally.— ὁμοιοπαθὴς, subject to like passions) The same word is used, Acts 14:15 : having the same πάθη, passions, the same afflictions of mind and body, which might not seem capable of such efficacy ( ἐνέργεια).—(76) προσευχῇ προσηύξατο, he prayed with prayer) While the idolatry of Baal flourished, he used prayer only, but that earnest: employing no other instrumentality for the production of this result. The Hebrew phrase itself, in which a verb is joined with a substantive or a quasi-substantive, always denotes something vehement: for instance, dying thou shalt die: shalt so die, that it may deserve to be called death.

Verse 18
James 5:18. πάλιν προσηύξατο, he prayed again) when the idolatry had been abolished. His gesture in prayer is described, 1 Kings 18:42.— καὶ ἡ γῆ, and the earth) καὶ, and so.— αὐτῆς, her or its) though a little before it had not been able to produce it.

Verse 19
James 5:19. ἀδελφοὶ, brethren) James, under the guidance of the Holy Spirit, avoiding a multitude of words, brings the Epistle to an end. I, he says in this Epistle, seek your salvation; let every one face to face [not absent as I] seek the salvation of his neighbour. Comp. Hebrews 13:22.— τὶς, τὶς, any one, any one) Every one ought to seek the salvation of every one.— πλανηθῇ, shall be led aside) through sin.— τὶς, any one) whoever it shall be [that converts him], that [soul so converted] shall be his gain. An appropriate ending of the Epistle.

Verse 20
James 5:20. γινωσκέτω, let him know) both the one who converts another, that he may be more intent upon it, and the one who is converted, that he may be led to grateful obedience.— σώσει, he shall save) The Future: it shall hereafter be evident.— ψυχὴν αὐτοῦ, his soul) the sinner’s. A great work.— ἐκ θανάτου, from death) which will destroy (swallow up) the sinners. The connection is: not only in diseases of the body, James 5:14, do you succour one another, but also drive away the death of the soul.— καλύψει, shall hide) impelled by that same love, under the influence of which he recalled him when in error; 1 Peter 4:8, note.(77)— πλῆθος ἁμαρτιῶν, a multitude of sins) either the sins which the person in error had committed, and which are known to him who converts him, or those which he was about to commit.(78) Steph. and Æthiop. read, of his sins. I know not why Steph. is inserted by Baumgarten. James concludes as though it were an ordinary book and not a letter.(79)
